
H E L P F U L

T e x t s  &  R e f l e c t i o n s

This segment consists of a few reflections taken from Keeping Body and Soul Together
by Steve De Gruchy (2015). These verses can be used in sermon preparation or as Bible
study material.
 
THE GOODNESS OF CREATION (GEN. 1:28-31)
 
This is perhaps where most sermons on environmental justice usually begin, and rightly
so. Much of our popular Christian thinking about the earth, nature and the environment
are rooted in the story of Genesis.
 
What does it mean to ‘subdue the earth’, and ‘have dominion over’ every living thing
(Gen. 1:28)? Is this license to abuse creation? Is this text still relevant in cultures where
technology not only subdues but also destroys the earth? Does the concept of
‘stewardship’ still mean anything today?
 
God gives humanity seeds, plants and trees for food, but He does not give animal flesh
for food (Gen. 1:29). Does this mean that God intends us to be vegetarians? God in fact
gives the exact same foods to animals (Gen.1:30). If human beings are meant to share
the same food with the animals, what does this imply about sharing resources with
animals?
 
At the end of the sixth day, God saw that everything was very good (Gen. 1:31). Creation
is an abundant blessing from God, but do people still experience it as such? Do people,
and especially Christians, respond to creation as a gift from God? What does this mean
for us today?
 
ALL CREATION PRAISING GOD (PS. 148)
 
Given the way that God created all living things, coupled with the fact that He entered
into a covenant relationship with them (see Gen. 9: 8-17), it is not surprising that
creation responds by praising its creator. Psalm 148 is one of several such examples.
 
In what way does all of creation – sun, moon, stars, fire, hail, snow, frost, mountains, hills,
trees, animals, cattle, birds (Ps. 148:3-10) praise God? How does this take place? Are we
aware of this, or do we think creation is merely the backdrop to human life? What are
some of the ways in which we as human beings might make it difficult for creation to
praise God?



 
THE SUFFERING OF CREATION: ROMANS 8: 18-27

 
Romans 7 contains an exciting vision of the future redemption that awaits us as the
children of God. It speaks of the suffering in which Christians find themselves but bears
witness to God’s presence and the certainty of our salvation even within that suffering.
The famous passage at the end reminds us that nothing “will be able to separate us
from the love of God in Christ Jesus our Lord” (Rom. 8:39). In the midst of this, there is
reference not only to human suffering, but also to the suffering of creation.
 
What does it mean to say that creation experiences “bondage to decay” (Rom. 8:21), and
is “groaning in labour pains” (Rom. 8:22)? In what way is that true of creation today?
 
We tend to think that with the ‘fall’ of Adam and Eve, only human beings experience the
pain of separation from God. Is it possible to think of creation as also being part of the
‘fall’ (Rom. 8:20)? How does sin affect creation? Can creation be sinful? Is creation merely
a victim of our sin? Can we be victims of creation’s sin?
 
The vision in Romans 8 is not only of our own victory and redemption (Rom. 8:23), but
also that of the whole of creation – which will “obtain the freedom of the glory of the
children of God”. What does this mean? Can creation be redeemed? Can we be
redeemed apart from the redemption of creation? What does this mean about
redemption and salvation, and what are the implications of this for us today?
 
THE NOAHIC COVENANT: GEN. 9:8-17
 
We know the story of Noah and the ark. We are familiar with the covenant that God
made with Noah after the flood, the rainbow being the sign thereof. But there may be
other themes that we tend to forget. 
 
God promises never again to wipe out the earth and its inhabitants with a flood, and
thoroughly makes this point by repeating it three times (vv. 8-11; 12-16; 17). He makes a
covenant with Noah, his descendants, and all living things on earth: "Man and beast will
not be wiped out again by flood waters."
 
God will also keep His covenant with the rainbow sign. The rainbow is not only a
reminder to us, but especially to God: “When I gather clouds upon the earth, and the
rainbow appears in them, I will remember my covenant with you…” It is also an eternal
covenant that will never be broken.
 
Through this covenant God does not promise that there will be no "ordinary" floods,
such as tsunamis, but He does promise that there will never again be a comprehensive
swallowing of the earth, as was the case with this flood.
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The covenant that God makes with Noah is not made only with human beings. This is
repeated five times in nine verses (Gen. 9:10,12,15,16,17). What does this mean? What
would it mean for God to have a covenant not only with Noah and his human offspring,
but with all living creatures?
 
Animals play an important part in the Noah story. Great care is taken to ensure that
animals are included in the ark, and the raven and dove play vital roles at the end of the
flood (Gen. 8:6-12). Why was God so concerned with saving the animals from the flood?
What does this tell us about animals in God’s redemptive plan?
 
God makes a rainbow to be a sign of the covenant (Gen. 9:3 and 14). What does it mean
when God uses such a natural thing as a sign of his love and mercy? Does God speak
through nature in this way? What other examples can you give? Why does God choose
(or not choose) to do this?
 
BALAAM’S DONKEY: NUM. 22:22-35, 2 PETER 2:15-16
 
The reference in 2 Peter 2 to Balaam and his donkey takes us to the original story in
Numbers 22. This is a weird and wonderful story, and any sermon on this text could
make use of humour and laughter as an important aspect. It is the only time in the Bible
that an animal speaks, although it is not the last time a donkey will play an important
role in God’s dealing with humanity.
 
Balaam strikes the donkey three times because he thinks it is stupid (Num. 22:28-29).
How do we relate to the animals around us? Do we mistreat the creatures in our care?
 
The donkey is aware of the angel of the Lord’s presence long before Balaam (Num. 22:27
and 31). Furthermore, the angel speaks through the donkey (Num. 22:28 and 30). In
what ways are creatures aware of and attentive to the presence of God? Can and does
God still speak to us through living creatures today?
 
The angel confronts Balaam about his abuse of the donkey (Num. 22:32) and calls his
way “perverse to me”, drawing a direct connection between Balaam’s attitude towards
God and his attitude towards his donkey. Is there a relationship between our attitudes
towards God, and towards His creatures? Are we just as ‘perverse’ as Balaam?
 
INJUSTICE AND ENVIRONMENT: EXODUS 9: 22-33, PSALM 24:1
 
The story of Moses, Pharaoh and the plagues highlights a fascinating interrelationship
between injustice and the environment. The plagues that fall upon the Egyptians suggest
that where things are not right amongst human beings, things will also go wrong in the
environment. The two are intricately linked.
 
Moses tells Pharaoh over and over that if he will be done with oppression, the earth will
heal. In what way do the plagues, (frogs in Exodus 8:2; flies in Exodus 8:21; boils in
Exodus 9:3; hail in Exodus 9:18; locusts in Exodus 10:4; darkness in Exodus 10:22), make
the point to Pharaoh that injustice and degradation of the environment go hand in
hand?
 
When confronting Pharaoh, Moses uses the words of Psalm 21:1, “The earth is the
Lord's (Exodus 9:29). How does the version of the earth that Moses experiences and all
that is in it shape his concern for the freedom of the slaves? What relationship does this
have to the earth and the environment?
 
In what ways do wrongdoing towards humans and wrongdoing towards creation go
hand in hand today? Are there links between poverty and pollution? What might these
be? How would Moses be reacting to this situation today?
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